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After the death of Mother Ann in 1784 and of her immediate successor, Father
James Whittaker, in 1787, Joseph Meacham and Lucy Wright, of Pittafield,
became the leaders of the large body of believers scattered through New York
and New England and organized them into communistic societies. The period
of greatest missionary activity, after 1792, was from 1805 to 1835, during which
time societies were planted in Kentucky, Ohio, Indiana, and the Eastern States,
and the membership came to number fully 5,000.

From the beginning Ann Lee and her followers were practical believers in the
intercourse of spirits within and without the body, anticipating thus by many
years the advent of modern spiritualism. The period from 1837 to 1848 is known
as the time of ‘‘Spirit Manifestation,” or ‘‘ Mother Ann’s Second Coming,” and
during this time remarkable spirit phenomena are said to have been observed
in all of the societies.

Since 1860 there has been a steady decline in numbers, though this is not
‘a surprise, as it was foretold by prophets among the believers. Aside from
various collateral causes, the members recognize departures from principles and
laxity in spiritual energy among themselves as operating forces in the reduction
which they deplore; and, while sceking to rectify their mistakes, believers are
assured that the principles at the foundation of their system are true and essential
to the evolution of the spiritual manhood of the race, and that a new revival of
true Shaker living is certain to come in due time. They are not greatly concerned
whether the revival is to find expression in a resuscitation of the existing com-
munities, or whether it shall build for itsclf new forms, better adapted to the

needs of the new day.
DOCTRINE

It is claimed that Shakerism is ‘“‘a kind of Christian socialism, whose basis is
the spiritual family, founded on the type of the natural family.”” The duality
of the Deity is rccognized, man having been made in the image of God. Hence,
father and mother are coequal, and the spiritual parents, at the head of the
order and of each family, are equal in power and authority, and this equality of
the sexes extends through the entire membership and all departments of life. Of
the principles that are the foundation of Shakerism, the ones most emphasized
are ‘“virgin purity, peace or nonresistance, brotherhood, and community of goods.”
These beliefs enjoin on the followers a life of innocence, strict temperance, and
celibacy, where love and justice shall prevail; the abstaining from war and
bloodshed, from all acts of violence toward their fellow men, from all the party
contentions and politics of the world, and from all pursuits of pride and worldly
ambition.

The foundation of their doctrine is holiness—‘ Without which no man shall
see the Lord.” To these people holiness signifies consecration or the setting
apart from a common to a sacred use. They, therefore, dedicate their persons,
services, and property to social and sacred uses. They accept as an example for
this conduct the first gospel church, holding that they are to establish and sup-
port as a privilege one consecrated and united interest, by the voluntary choice
of each member.

As an outgrowth of these principles, and held as ideals to be attained by the
individual and society, are the resultant belicfs and practices; equality of the
-gexes, previously mentioned; equality of labor—all working for each and each for
all; and equality of property, with no rich and no poor; in fact, industrial
freedom.

In their ideas of the Bible the earlier believers approached very closely to the
views promulgated in recent ycars by what is commonly known as the higher
criticism. Mother Ann was also among the first in the modern world to teach
and practice the equality of woman with man and was a pioncer in the woman’s
rights movement. They believe, too, that all life and activity animated by
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Christian love is worship, and that God is the Almighty Creator, the Fountain of
all good, life, light, truth, and love; the one eternal Father-Mother.

The conditions of membership are the dcsire to lead a pure life, freedom from
debt, and freedom from marital bonds, and the form of admission is the confession
of sin before the elder or eldress of the family. The society at the present time
has two classes of membership, probationary and covenant. Probationary mem-
bers are those accepted on trial and are subject to withdrawal or rejection.
Covenant members are the. fully consecrated and permanent members. The
successful candidate for membership in this society, in any degree, must com-
prehend the faith and principles of the society and must freely and voluntarily
agree to abide by such faith and principles.

ORGANIZATION

The organizations include the family or local society, consisting of one or more
families, and a central ministry, or bishopric, presiding over all subordinate
bishoprics and societies.

In the days of the largest membership there was at the head of the order a
ministry or bishopric, consisting of two brethren and two sisters. An equal
number formed a lower ministry at the head of each group of societies; and the
same number of elders stood at the head of each family. Subordinate orders of
trustees, deacons, and caretakers had oversight of all business and industrial
matters, while the ministry and elders were sct apart for spiritual labor and
ministration. With the decline in membership the quota of leaders has been
reduced, and the ministry and elders have been obliged to exercise an oversight
of temporal affairs. The central ministry appoints its own members. Subordi-
nate ministries are appointed by the central ministry, with the approval of .the
older members. Elders and trustees in societies are appointed by the presiding
ministry of the society, with the approval of the central ministry and of older
members, and the deacons and deaconesses in families are appointed by the
elders of the family, with the approval of the presiding ministry. There is no
special ordination or setting apart, merely the announcement of the appointment.

In worship the exercises employed by the Shakers are said to be derived from
the inspiration of the Spirit. Elder, or Father, Joseph Meacham affirmed that
he was shown in vision the various exercises, saw the hosts of heaven worshiping
in these movements, and he taught them to the people. Modern experts in
physical culture have in some cases studied out scientifically the very movements
which marked the early Shaker worship. Of these the only one that forms a
part of the present-day worship is the march, accompanied by motions of the
hands. Shakers have been noted for their inspirational singing, the wordless
songs practiced for years giving place to hymns and anthems of peculiar but
impressive character.

WORK

In their earlier days Shakers maintained schools. At present there are no
distinctively Shaker schools, but many orphaned children are taken into the
societies, where they are given a common school education and taught a trade.
Charitable work of wide extent has been done in all societies in caring for the poor,
and also in the case of transient members a great but silent work has been accom-
plished in rescuing, equipping, and inspiring with faith, hope, and energy the
discouraged and unfortunate, thereby raising numbers of men and women from
the ranks of paupers to self-respecting and useful citizens.

Believers are interested in the various benevolent activities and reform move-
ments, including the movement for international disarmament, antivivisection,
and animal-rescue work.

The publications of the Shakers are of wide scope in subject matter and include
& history of the order and tracts bearing on doctrinal and spiritualistic themes.



