BAPTIST BODIES

GENERAL STATEMENT

It is a distinct principle with Baptists that they acknowiedge no human founder,
recognize no human authority, and subseribe to no human creed. - For all these
things, Baptists of every name and order go back to the New Testament. And
while no competent Baptist historian assumes to be able to trace a succession of
Baptist churches through the ages, most of them are of one accord in helieving
that, if we could secure the records, there would be found heroiec groups of be-
lievers in every age who upheld with their testimonies and, in many cases, with
their lives, the great outstanding and distinctive principles of the Baptist churches
of to-day.

As soon as the Reformation gave men opportunity to interpret the teachings
of the Scriptures for themselves, and to embody their convictions in speech and
act, persons holding Baptist doctrines immediately began to appear. In the
first quarter of the sixteenth eentury, they were found in Germany and Switser-
land, and were called Anabaptists (Re-baptizers), because they insisted that
persons baptized in infancy must, upon profession of conversion, and in order to
gain admission into church fellowship, be baptized again, although they do not
appear to have insisted always on immersion. These early Anabaptists were in
the main of high character, though in some instances they held doctrines which
led to fanatical outbreaks which aroused no little prejudice against them.

Gradually, in spite of severe persecution, the Anabaptists grew in numbers.
Some of them, driven from Germany, found refuge in the Low Countries and
these were gathered, under the lead of Menno Simons, into the groups of Men-
nonitest who passed over into England, and doubtless played an important part
in giving currency to Baptist principles. To their influence, in all probability,
the English Baptists owe their first churches, established in Amsterdam in 1608
and in London in 1611. Glimpses of them appear in the days preceding the
Commonwealth, and during the Cromwellian period they became more prominent.
1t was due to this Mennonite influence that the early Baptist churches in England
were Arminian rather than Calvinistic in type, and were termed General Baptists,
indieating belief in a universal atonement, in distinction from Particular Baptists,
indicating & limited atonement. The first Calvinistic or Particular Baptist
church was formed in London in 1638, its members seceding peaceably from an
older Separatist congregation. In 1641 a further secession from the same Sepa-
ratist church occurred, and the new group became convinced from study of the
New Testament that the apostolic baptism was immersion. They sent one of
their number to Holland, where he was immersed by a minister of the Collegiate
church at Rhynsberg, where the practice of immersion had been introduced, and
on his return the rest of the church were immersed. Gradually this practice was
adopted by all the Baptist churches and became in the popular mind their dis-
tinguishing feature. The General and Particular Baptists were united in 1891.

The first Baptist church in America was probably established by Roger Wil-
liams, the ¢ Apostle of Religious Liberty,” in Providence, R. 1., in 1639, although
this honor is disputed by the First Baptist Church of Newport, R. 1., organized,
it is claimed, with John Clarke as its pastor, the same year or shortly after.

1 See Mennonite Bodies, p. 842. 77
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Roger Williams was & Separatist 2 minister who came to the Massachusetts Colony
in 1631, and was banished from that colony because “he broached and divulged
new and dangerous opinions against the authority of magistrates.”” Having
established himself at Providence, he adopted essentially Baptist views and soon
gathered a number of converts to this faith. As there was no Baptist church in
existence in America at that time, he baptized Ezekiel Holliman, who thereupon
baptized him. Williams then baptized 10 others, and this company of Baptist
believers organized themselves into & church. John Clarke came from New
Hampshire to Newport about the same time, and, apparently without any con-
nection with the work of Williams, established a Baptist church in that town.

These early American Baptist churches belonged to the Particular, or Cal-
vinistic, branch. Later, Arminian views became widely spread for a time, but
ultimately the Calvinistic view of the atonement was generally accepted by the
main body of Baptists in the Colonies. The divisions which now exist began to
make their appearance at a relatively early date. In 1652 the church at Provi-
dence divided, one party organising a church which marked the beginning of the
General Six Principle Baptists. The S8eventh Day Baptist body organized its
first church at Newport in 1671. Arminianism practically disappeared from the
Baptist churches of New England about the middle of the eighteenth century,
but General Baptists were found in Virginia before 1714, and this branch gained
a permanent foothold in the South. As a result of the revival movement, gen-
erally known as the New Light movement, which followed George Whitefield’s
visit to New England in 1740, the Separate Baptists came into existence and at
one time were very numerous. The Free Baptists,® in 1779, once more gave a
general and widely accepted expression in New England to the Arminian view of
the atonement,

Soon after the Revolutionary War, the question of the evangelization of the
Negro race assumed importance, and a Colored Baptist church was organized in
1788. With the general revival movement at the close of the eighteenth and the
beginning of the nineteenth centuries, to which the Free Baptists owed no small
part of their growth, there developed, especially in the mountain sections of the
Middle West and in the Southern States, a reaction toward a sterner Calvinism,
.which, combined with the natural Baptist emphasis upon individualism, pro-
duced a number of associations strictly, even rigidly, Calvinistic, some of them
going to the extent of dualism, as in the doctrine of the Two-Seed-in-the-Spirit
Predestinarian Baptists.

About the same time, as missionary work became organised into societies,
many of these associations opposed, not so much mission work itself, as its
organization, through fear of a developing ecclesiasticism. These were variously
termed ‘‘ Old School,” *‘ Anti-Mission,”” * Hard Shell,” and * Primitive’’ Baptists;
but gradually the term “‘ Primitive’’ became the most widely known and adopted.
In contradistinction to these, the associations, or churches, which approved of
missionary societies, came to be designated Missionary Baptists, though there
was no definite denominational organization under that name.

The denominations mentioned, however, do not represent all who hold Baptist
views, for during the revival period just referred to, the Disoiples of Christ, or
Churches of Christ, arose, who in practice are essentially Baptists, although they
differ from the other bodies in some interpretations. With them also may be
classed the Adventists, the Brethren (Dunker, Plymouth, and River), Mennon-
ites, and certain other bodies. The Armenian and Eastern Orthodox Churches
practice baptism by immersion, but do not }Mmit it to those of mature years.

T See Congregational Churches, p. 453.
3 In 1926 the Free Baptist churches are included with those of the Northern Baptist Convention.
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It thus appears that a survey of Baptist bodies should include not only those
which make the term an integral part of their title, but some which are not
ordinarily classed with them. It is also evident that among those who accept
the name Baptists there are many differences, some of great importance. Sev-
enth Day Baptists agree with other Baptists bodies except in regard to the Sab-
bath, but the distinction between Primitive Baptists and Free Will Baptists is
much more marked than between Baptists and Disciples. Any presentation of
the strength of Baptist denominations must take into account these divergencies.

By far the largest body of Baptists, not only in the United States but in the
world, is that popularly known as “Baptist,’”” though frequently referred to, and
listed in the census of 1890, as ‘‘ Regular Baptists.”” Other Baptist bodies prefix
some descriptive adjective, such as ‘ Primitive,” ‘United,” “ General,” ‘' Free
Will,” etec., but this, which is virtually the parent body, commonly has no such
qualification. Its churches, however, are ordinarily spoken of as ‘ Northern,”
““Southern,” and ‘“Colored.” This does not imply any divergence in doctrine or
ecclesiastical order. All are one in these respects. It is rather a distinction
adopted for administrative purposes, and based upon certain local or racial charac-
teristics and oonditions, the recognition of which implies no lack of fellowship or
of unanimity of purpose. Should these distinctions cease to exist, there is nothing
whatever to prevent the same unity in matters of administration which now exists
in belief, fellowship, and ecclesiastical practice.

STATISTICS

The denominations grouped as Baptists in 1926, 1916, and 1906 are listed in
the table below, with the principal statistics as reported for the three periods.

SuMMmARY oF StaTisTICS FOR BaPTisT BoODIES, 1926, 1916, AND 1906
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HISTORY DOCTRINE, AND ORGAN‘IZA'!‘IGNi ‘
DENOMINATIONAL HISTORY . .. . o

With the development of orgamzed church life shown in the formation of be-
nevolent and particularly of missionary societies, of Sunday schools and similar
organizations, during the early part of the iineteenth century, there developed
also considerable opposition to such new ideas. The more independent church
associations were based on the principle that the Scriptures are the solé and
sufficient authority for everything conneeted with the religious life. The posi-
tion taken was, in brief, that there were no missionary societies in the apostles’
days, and therefore there should be none to-day. Apart from this, however, -
there seemed to many to be inherent in these societies a centralization of authors.
ity which was not at all in accord with the spirit of the gospel. Sundsy schools
also were considered unauthorized of God, as was everything connected with
church life that was not included in the clearly presented statement of the New
Testament writers. These views appeared particularly in some of the Baptist
bodies, and occasioned what became known as the ‘““‘antimission movement.” ’

Apparently the first definite announcement of this position was made by the’
Kehukee Baptist Association of North Carolina, formed in 1765, at its meeting
with the Kehukee Church in Halifax County in 1827, although similar views
were expressed by a Georgia association in 1826. The Kehukee Association
unanimously condemned all ‘‘modern, money-based, so-ealled benevolent sacie
ties,”” as contrary to the teaching and practice of Christ and His apostles, and,
furthermore, announced that it could no longer fellowship with churches which
indorsed such societies. In 1832 a similar course was adopted by the Country
Line Association, at its session with Deep Creek Church in Alamance (then
Orange) County, N. C.,, and by a *“Convention of the Middle States” at Black
Rock Chureh, Baltimore County, Md. . Other Baptist associations in the North,
Bouth, East, and West, during the next 10 years, took similar action. In 1835
the Chemung Association, ineluding churches in New York and Pennsylvania,
adopted a resolution declaring that as a number of associations with which it
had been in correspondence had “departed from the eimplicity of the doctrine
and praetice of the gospel of Christ, * * * upniting themselves with the
world and what are falsely called benevolent societies founded upon a money
basis,” and preacliing a gospel ‘“differing from the gospel of Christ,” it would,
not continue in fellowship with them, and urged all Baptists who eould not
approve the new ideas to come out and be separate from those holding them.

- The various Primitive Baptist associations have never organized as'a denom-
ination and have no State conventions or general bodies of any kind. For the
purpose of self-interpretation, each association adopted the custom of printing
in its annual minutes a statement of its articles of faith, constitution, and rules of
order. This presentation was examined carefully by every other association,
and, if it was approved, fellowship was accorded by sending to its mectmgs
messengers or letters reporting on the general state of the churches. Any asso-
ciation that did not meet with approval was simply droppedfrom fellowship.
The result was that, while there are certain links binding the different associa~'
ciations together, they are easily broken, and the lack of any central body or
even of any uniform statement of belief, serves to prevent united action. Another
factor in the situation has been the difficulty of intercommunication in many
parts of the South. As groups of associations developed in North and South
Carolina and Georgia, they drew together, as did those in western Tennessee,

1 This statement, which is substantially the same as that published in Part IT of the Report on Religious
Bodies, 1916, bas been revised by Elder C, H, Cayce, of the Primitive Baptists, and approved by him in
fts present form,
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northern Mississippi and Alabama, and Missouri, while those in Texas had little
jntereourse with any of the others. QOccasional fraternal visite were made through
all of these sections, and a quasi union or fellowship was kept up, but this has
not been sufficient to secure what might be called denominational individuality
or growth. This is apparent in the variety of names, some friendly and some
derisive, which have been applied to them, such as ‘ Primitive,” ‘“Old S8chool,”
‘““ Regular,” “Anti-Mission,” and “Hard Shell.” In general, the term ‘‘Primitive”
has been the one most widely used and accepted.

DOCTRINE

. In matters of doctrine the Primitive Baptists are strongly Calvinistic. Some
of their minutes have 11 articles of faith, some less, some more. They
declare that by Adam’s fall or transgression all his posterity became sinners in
the sight of God; that the corruption of human nature is total; that man can
not, by his own free will and ability, reinstate himself in the favor of God; that
God elected or chose His people in Christ before the foundation of the world;
that sinners are justified only by the righteousness of Christ imputed to them;
tha} the saints will all be preserved and will persevere in grace unto heavenly
glory, and that not one of them will be finally lost; that baptism and the Lord’s
Supper are ordinances of the gospel in the church to the end of time; that the
institutions of the day (church societies) are the inventions of men, and are not
to be fellowshiped; that Christ will come a second time, in person or bodily
presence to the world, and will raise all the dead, judge the human race, send the
wicked to everlasting punishment, and welcome the righteous to everlasting
happiness. They also hold uncompromisingly to the full verbal inspiration of
the Old and New Testament Scriptures.

Some Primitive Baptists maintain, as formulated in the London Baptist Con-
fession of Faith of 1689, that God eternally decreed or predestinated all things, yet
in such a manner that He does not compel anyone to sin, and that He does not
approve or fellowship sin. The great majority of them, however, maintain that,
while God foreknew all things, and while He foreordained to suffer, or not prevent,
gin, His active and efficient predestination is limited to the eternal salvation of
all His people, and everything necessary thereunto; and all Primitive Baptists
believe that every sane human being is accountable for all his thoughts, words,
and actions.

Immersion of believers is the only form of baptism which they acknowledge,
and they insist that this is a prerequisite to the Lord’s Supper. They hold that
no minister has any right to administer the ordinances unless he has been called
of God, come under the laying on of hands by a presbytery, and is in fellowship
with the church of which he is a member; and that he has no right to permit
any clergyman who has not these qualifications to assist in the administering of
these ordinances. In some sections the Primitive Baptists believe that washing
the saints’ feet should be practiced in the church, usually in connection with the
ordinance of the Lord’s Supper. Of late years a group of churches in Georgia
have used organs in public worship, but most of the churches are earnestly
opposed to the use of instrumental music of any kind in church services. Sunday
schools and secret societies are unauthorized. These are claimed not to be in
accordance with the teachings of the Bible.

ORGANIZATION

In polity the Primitive Baptists are congregational in that they believe that
each church should govern itself according to the laws of Christ as found in the
New Testament, and that no minister, association, or convention has any author-
ity. They believe that if, in the view of its sister churches, a church departs in
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'déch{ne or order from the New Testament standard, it should be labored with,
and If it can not-be reclaimed, fellowship should be withdrawn from it. Admission
to the church takes place after careful examination by the pastor and church
officers, and by vote of the church. Ministers are ordained by the laying on of
the hands of pastors and elders called by the church of which the candidate is a
member. No theological training is required. The gifts of the candidate are
first tested by association with pastors in evangelistic work, and he is then
recommended for ordination. There i8 no opposition to education, the position
being that the Lord is able to call an educated man to preach His gospel when
it is His will to do so, and that it is the duty of the minister to study, and especially
to study the Seriptures, but they hold that lack of literary attainments does not
prevent one whom the Lord has called from being able to preach the gospel.

WORK

~ Notwithstanding the strong opposition to missionary societies, the Primitive
‘Baptists are by no means opposed to evangelistic effort, and preachers, both
regular pastors and others who are in a position to do so, travel much and preach
the gospel without charge, going where they feel that the 8pirit of God
leads them, and where the way is opened in His providence. The members
and friends whom they freely serve freely contribute to their support.
Although opposed to Sunday schools, they believe in giving their children
religious training and instruction.



